66                   Panchapadika

pted by Prabhaakara) defines ,ayathaartha jnaana^ as 'ata-
ttve tattva jnanam' (knowledge of the real in the unreal).
Then how can Praabhaakara reject it ?

The reply given is that that statement has a reference
only to^vyavahaara', and that 'samsarga bhrama' is really a
case of the suppiession of the knowledge of memory. And
instead of assuming'samsarga jnaana5 as the cause of the
erroneous cognition, it is easier to assume 'akhyaati'.

Criticism of Akhy^ati theory.

What is 'akhyaatF ? It cannot be the mere negation or
absence (abhava) of knowledge (khyati), for it is accepted
to be a form of knowledge. And all cases of the absence
of knowledge are not cases of 'bhrama* (illusion).

When a person has 'pravritti9 (activity) with reference
to one object, there arises a knowledge which is the cause
of ^pravritti9 for another object. Can't this be the defini-
tion of 'akhyaati5 ? Then there are cognitions where we
have objects with reference to which there is no 'pravritti'
and no quick sublation too. How can we treat them as
cases of ^bhraanti' ?

Objection: The absence of discrimination between
the knowledges of many 'padaarthas' (objects) may be taken
to be 'bhraanti'.

Reply s Take the cognition 'this is silver". The'this"
is not a synonym of 'silver'. There are two words and the
two are clearly distinguished because they are not synonyms-
Further there is admitted to be also memory. Hence we
cannot say that here we have ^bhrama' arising out of the